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red stones,* and the Cingalese when they are sick offer
a red cock to the evil spirit that has caused the sickness.
The blacks of Congo wash and anoint a corpse and then
paint it red,i and their black brethren of Madagascar,
when they are celebrating the rite of circumcision, never
wear anything red about them lest the child should bleed
to death, The negroes of Upper Guinea-—far enough
removed from our Australian Boras to prevent even a
suspicion of borrowing—make a similar use of the
colours red and white ; for in Benin, when a woman is
first initiated in the rites which the Babylonians
sanctioned in honor of their goddess Mulitta, she seats
herself on a mat in a public place and covers her head,
shoulders, and arms with the blood of a fowl ; she then 3
retires for her devotions, and these being finished she -
washes herself, returns, and is rubbed all over with
white chalk where the blood had been.

The young ladies of Congo—also a black country— 4

have a similar custom, but they besmear their faces and
necks with red paint.

Those who pass through the Bora paint themselves .

white at its close. It is well known that in the ancient
vituals white was the colour sacred to the Sun, the °

benign god, before whom darkness flies away; evil §
spirits must depart at the the crowing of the cock, the 3

harbinger of the dawn.
“ I have heard

The cock, that is the trumpet to the morn,
Doth with his lofty and shrill-sounding throat
Axake the god of day; and, at his warning,
‘Whether in sea or fire, in earth or air,
The extravagant and erring spirit hies
To his confine.”

In India white agates represent Siva, the eternal i
cause of all Dlessings; in Persia white horses wers
sacred to the Sun ; in Celtic Britain, some of the Welsh .§
people even now whiten their houses to keep away

devils ; and so with many other examples.

In these senses the boombat enters the Bora, with 3
the brand of Typhon upon him, exposed to all evil 3
influences, to disease and death from animals, men, and §
spirits, but after he has made the acquaintance of his

fathers’ gods and has learned the sacred songs and.;

dances of his tribe, he comes forth another man; he §

* (Ganesa must have been originally a deity of the native black races, not 4
of the white Aryan conquerors. So also Krishna. .
+ See note, p. 13,
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washes away the badge of darkness and evil and assumes
the livery of the children of light. The other men
whose Inottled colour is a confession of mingled ovooci
and evil in their lives, also emerge new men once more
purified and devoted anew to the service of the g00d, and
freed from the power of the evil, o
This felt subjection to unseen evil and aspiration for
deliverance from it, in the minds of our native races, is
not only.natural to man everywhere, but was a ma,r];ed
feature in the whole system of Akkadian magic; for
these old Chaldzans believed that innumerable sp}irits
each with a personality, were distributed throughou(,:
nature, sometimes in union with animate objects and
sometimes separately. Existing everywhere they had
each both an evil and a good aspect, at ome time
favourable, at another unfavourable, controlling birth
life, and death, regulating all the phenomena, beneficial
or destruciive, of air, earth, fire, water. A dual Spirit
bad_ and good, was attached to each of the celestial
bo_ches, and each living being; a constant warfare
existed and was maintained between the bad and the
§o10$1, and, according as the one principle or the other
neia sway, so did blessings or disasters descend upon
nature and upon man. Hence the value of religious
rites such ag the. Bora: for, the due observance of these
repeated from time to time, gave, for a while at least,
the victory to the good spirits and brought blessings to
the faithful. Thus, then, I explain the red colour of the
nm{me at th.Q Bora, the red and white of the celebrants,
2(1;11; Ptllézecvlvhne colour of the whole when the service was

(D) Ridley says that the Bora is Baiamai’s ground. He

(d)

adds “ Balamadi sees all ; he knows all, if not directly
yet through Twrramulan, a subordinate deity. Turra.
mulan is mediator for all the operations of Baiamai to
man, and from man to Baiamai” ¢ Women must not
see f[jurr:}mulan on pain of death. And even when
mention is made of Turramulan or of the Bora, at which
Ilelp;6%51{1§s, the women slink away, knowing ’that it is
un y i

Suc}a}. m:ttec;‘ls .Ehem 50 much as to hear anything about
We have also seen that the Yiin tribe make an image
of _Dare.um.llun and set it up at their Boras. In the
Gringai tribe, the bull-roaring instrument, whose voice
begins the ceremony of the Bora and warns the women
not to look, is called Zirricoty, and is often made in the
shape of a fish ; the magic wand that Ridley mentions
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is durumbulum ; and the great ancestoral Bora ground
of the Kamilaroi tribe isat Z4éi-hai-hai. In Victoria
this same instrument, a correspondent tells me, is called
turndun, a name which I think should be written
durvm-dun, All these names are identical, and only
modifications of dara-mal-un, the original form ; thus
with a slight alteration of the spelling we have dara-
mil-un, furre-mil-un, durre-m-dun,  ddrry-mbulum,
tirri-coty, tirri-haihai. The root of all these f’orms is
dara, dar, Sanskrit dri, meaning to “ protect,” a root
found in all the great branches of human s‘peec% al‘ld
furnishing derivatives which mean ‘a prince,” “a
governor,” “a lord,” a “supremeruler.” Of the other
portions of these names I cannot at present give amy
satisfactory account. But I take the name De)gramqlu}l
to mean something like “Lord of the mysteries,” for it is
evident that he presides at the Bora, and is the source
of the blessings therein communicated. The use of a
fish-shaped roarer to indicate his presence leads me to
compare him with the Chaldean god, Hoa\,Z Hea,. }‘mlf
man half fish, who, in the Chaldweo-Babylonian religion,
was reverenced as the revealer of all religious and social
knowledge. His abods was the sea, the Persian Gulf,
where he passed the night, but by day he remained
among men to instruct them ; thus he became 2 legis-
lator and protector. Hea, as a god, “sees that all is in

order,” and, being acquainted with all sciences, he can ‘f
baffle the powers of evil by his magic arts. (Cf the §
“magic” shown by the Koradjie in the Bora in the 4

presence of Daramulun’s image.) The Akkadians, and

from them the Babylonians, invoked the aid of Hea, |
when spells and enchantments were found unavailing £
against the power of demons. So, in the Bora passage,

when Daramulun had been duly honoured and magic

influence conjured up for the driving away of all adverse }

spirits, the lad is taken into the inner circle and sees

the gods of his fathers, and learns to know them and their

attributes, just as in the greater Eleusinia of Greece the
duly qualified were, after a course of previous prepara-

tion, led into the inmer sanctuary in the darknessof -
night, and there by a dim light allowed to see and know }

the holy things.

The Indian Ganesa seems to correspond with Hea and
Daramulun, for the rite of marriage and other under- |
takings are commenced by the worship of Ganesa, who ]
drives away the malign effects of the malice of the evil
demons. He, too, must have come from the sea, for the '
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clay images which have been set up on his birthday
festival are afterwards thrown into water, as it were his
native element.

(£) The next step in the process of initiation is interesting ;

the boombat is shown a sacred wand, he gets a new
name, and certain white stones are given to him.

(¢) (1) The wand. In this there is the notion of consecra-

tion and sacredness, for, on the Egyptian monuments, the
deities are constantly represented as holding in one
hand a long rod or wand with a crook on the upper end
of it. The king also, and some of the highest officers of
state, carry this “ecrook.” In India, we find Yama, the
regent of the south, has a name from a sacred staff or
rod, and some religious impostors wear as badges of
sanctity a “staff” and a deer’s skin, The Magi of
Persia carried the Baregma or barsom, a divining wand,
as one of the badges of their ministry, and the magicians
of Egypt similarly had rods in their hands when they
stood in the presence of Pharach (Exodus vii. 12). The
traditions of Peru speak of a sacred golden wand borne
by the son and daughter of the Sun. These are analogies,
but the nearest approach to the use of the wand in the
Bora is, I think, to be found in the Finnish Kalevala,
where there is reference to a  celestial wand” (evidently
as in Peru a sun-wand), which protects its possessor from
all spells and enchantments. Even the gods are glad to
use 1t against the powers of evil. (2.) A new name,
Having now acquired a knowledge of sacred things, the
initiated is a new man, he is “ twice born,” and like hig
kinsman in Upper Guinea, already described, he will
come forth to the world under a new character, re-
nouncing his former estate. In India, a youth becomes
one of the ““twice born” by investiture with the sacred
cord, receiving thus a spiritual birth; thereafter like
our boombat, he passes into the hands of religious pre-
ceptors who teach him the sacred prayers, mystic words,
and devotional ceremonies. In more modern times,
when a monastic house or a nunnery received, from the
world without, one more recluse, a new name was given
by which he or she might thenceforward be known in
religion. The underlying idea in all these instances is
that a religious profession gives one a new character
and a new relation to the rest of the world. And who
will deny that this is true, whether the professor be black
or white? (3.) The white stones. I am inclined to
think that the boombat receives only one of these at a
time, and that the number of them increases according
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(f) It is rather singular as a coincidence that the Dio- 3
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to the number of Boras he attends, until he becomes :
a full and accepted master of the craft.* In any case
they are used as talismans, and are carried in the belt 4
forlife. They are merely small pieces of quartz crystals,
but are so sacred that they must not be shown to the J
women. (See page 15.) The negroes of Guinea use §
small stones as fetishes, which they carry about their §
necks or under their armpits. These the priests sell |
after a formal consecration. The white colour is a sun- §
colour and is beneficent, as already shown ; hence the |
Hindus dedicated white stones to Siva, the eternally 4
blessed one. :

Under this head may I venture to quote the solemn
and sacred words:—*T will give him a white stone, and
in the stone a new name written which no man knoweth
saving he that receiveth it.” 3
The initiated lad is next led to a camp at & distance; hﬁ? is 2
kept there for eight or ten days, receiving instruction g
specially in songs and dances ; he also eats here, and
his confidence in divine protection is tested by hideous |
noises during the darkness of the night. :

nysia and the greater Eleusinia of Greece also lasted §
nine or ten days, and that part of them was a solemn 8
meal and a solemn bathing or purification by waber;
thereafter instruction was given. So also & Bra,h_man 1
must reside with his preceptor for some time until he 4
has gained a thorough knowledge of the holy books; he §
must pass through certain purificatory rites which re-
move the taint of original sin ; one of these is the cutting 7
off of the hair, and with this seems to correspond the 1
knocking out of a front tooth practised by so many of
our native tribes. 3

The singing and the dancing are everywhere essential {
parts of negro worship, and the dance is in its origin ]
religious. 1

Would that some one could gather together these §
songs of our aboriginals as used in the Bora ere our
native races become extinct! I believe that in these
songs we should find their religion and their mythology, 1
at present so little known. ‘

*I am confirmed in this view by a conversation which I had the other ]
day with a black of the Gringai tribe, who comes from the Manning River. 4
He says that Boras are not often held now, but that two years ago they had 4
a Bora there at which eight were initiated, some of them big young men. |
A boy begins to attend the Bora when nine or ten years of age, and receivesa §
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(&) Then come the washing and the purification, which I have

already explained, but after that they join hands all
round, dance round the fire, and then jump inte it and
through it.

(9) To illustrate this I give a few quotations from Napier’s

“Folk Tore.” “On May Day the Druids used to light
large fire* on the summits of the highest hills, into which
they drove four-footed beasts, using certain ceremonies to
expiate for the sins of the people. The Pagan ceremony
of lighting these fires in honor of the Asiatic God Belus
gave its name to the entire month of May.” ¢ Until
very lately in different parts of Ireland, it was the com-
mon practice to kindle fires in milking yards on the first
day of May, and then many women and children leaped
through them, and the cattle were driven through in
order to avert evil influences.” In Rome, on the feast
of Pales, in April, the same forms of purification and
dedication were observed. The Medes and Persians were
fire-worshippers in the very region from which our
Kushites came, and even the Hottentots of the present
day retain the old customs, for they make their cattle pass
through the fire as a preservative against the attacks of
wild dogs. These observances came from the far East,
and are widely spread there ; we may not wonder, then,
that our Australian blackfellows, if, as I believe, they
came from Babylonian lands, have not forgotten them, and
still trust in the protection of the fire.god! If a black-
fellow is going to the river for water at a spot to which
his superstitious fears have given a bad name, he takes a
fire-stick in his hand to drive away the Krooben (an evil
spirit), and, if he thinks that the place where he is camped
at night is haunted, he kindles a fire there and removes a
little distance off, safe in the protection of the fire.

In India, the youth, when about to be invested with
the sacred thread, stands opposite the sun and walks
thrice round a fire, and in the marriage ceremony the
bride is led thrice round the sacred fire. .An incantation
used by the Chaldean sorcerers has these words :—
“ May the god Fire, the hero, dispel their enchantments”
or spells for the injury of others.

I have thus considered at some length the institution of the
Bora, because it is the most important of all the social regulations
of the aboriginal tribes, and because its universal distribution,
although with slight local differences in the manner of its celebra-
tion, seems to me a strong proof that our black tribes are homoge-

white stone each time until he has six ; he is then a man and may take agin. §neous, of common origin, and not autochthonous, as some allege.
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Is it possible that so many tribes differing in language and con-
fined by their laws and habits each to its own hunting-ground,
should have evolved from their own consciousness ceremonies so
similar, and which, when examined, correspond in §0 many points
with the religiousness of the ancient world? How is it that the
blacks of Australia and the blacks of Guinea have similar ceremo-
nies of initiation? Is it not because they have come from the
same ethnic source, and have thus a common ancestry and common
traditions ?

(B.) Marriage.

But let us now proceed with our subject. The last of the
man has to.pass is Vivaha, marriage, and this completes his equip-
ment as one of the ¢ twice-born.” Our boombat, likewise, as soon as
his course of Boras is complete, is allowed to take a gin. And
here again there meets us a very interesting field of inquiry—the
marriage laws of the aborigines—but as the whole subject has been
fully discussed by Messrs. Fison and Howitt, in their book on ‘the
¢ Kamilaroi and Kurnai” systems,* there is little room for original

few facts known to me, and a few conclusions therefrom.

Our Australian aborigines know nothing of those romantic pre- §
liminaries to marriage, love and courtship, which the higher and 73

more civilized forms of life have established in society. They

marry, it is true, and are given in marriage, but not on terms of 5

equality or mutual esteem ; for the woman becomes the. property

of her husband, is treated as his drudge, and often receives cruel
» JMurri (kangaroo) is the son of Ipai (emu): therefore his sons are

walks abroad, she follows, as a lackey does his master, two or

three yards behind, and if he speaks to her, or she to him as they AKubb1 (opossum) is the son of Kumbo (bandicoot) : therefore his

walk, he does not stop or turn round to converse, 1'3111? goes nght on

with an air of native dignity and conscious superiority, talking all Alpai (black snake) is the son of Murri (iguana) : therefore his sons

the while. Informing this relation of marriage, the woman hasno

choice, unless indeed, when she elopes with some young man; buf 3

usage at his hands ; her position is that of an inferior ; when he

this is hazardous to both, for the male relatives of the woman pur-

sue, and, if they overtake the fugitives, the man has to defend him- §
self against their attacks ; if he displays superior prowess and beats
off his assailants, he keeps the woman, but, if he has to surrender

or is killed, the woman is taken back to her parents; if they ‘ Matha (kangaroo) is the daughter of Kubbitha

manage to escape pursuit for a time, they are safe.

An aboriginal community is divided into four intermarrying ;

$Kubbitl ) is the daughter :
classes, which in the Kamilaroi tribe—one of the best known— i} ubbitha (opossum) is the daughter of Matha (opossum): therefore

are called—
1 2 3 4
Male ......... Ipai Kumbo Murri Kubbi
Female ...... Ipatha Butha Matha Kubbitha

* Kamilarotl and Kurnai by Fison & Howitt,

4 havk, Black Crow, and Stingaree.
A still the four classes, but under different names and with different
] sub-classes.
Jmarrying between members of the same class, but an Ipai must
Juarry a Kubbitha, a Murri a Butha, and so on.
: s descent, as given by authors who have written on this subiect, i
twelve Sanskaras or purifications through which the young Brah- § this <« l)esgcent is ?)Y'eckone(l through the mother.” To thifi‘tilef
glowever, there are exceptions, where the children follow the
A father’s classification.

@more generally applicable rule :— Qhildren take the class and
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, The first and second of these classes have each the same sub-
-§ tivisions, named after native animals, which they take as their

lotems, viz., Emu, Bandicoot, Black Snake, while the third and
fourth take Kangaroo, Opossum, Iguana. The Gringai tribe has
the same cla~s divisions, except that Murri is with them called
Biah, and their subdivisions are Black Snake, Bandicoot, Eagle-
Other tribes elsewhere have

The law of intermarriage is such that there is no

The rule of

I am therefore disposed to offer this as a

bienv of their grandparents,” and this rule, so far as I can see,
mits of no exceptions in the tribes which I have examined. Tt

Jorresponds also with a natural impulse among ourselves in the

. K $1aming of our children,
research here, and I shall therefore content myself with stating a ng re T

I tabulate my view thus :—

Laws oF DESCENT AMONG THE ABORIGINES.

RULE :—¢ Ohildren take the classification of their
grandparents.”

FOR MALES.

Ipai (emu).
sons are Kumbo (bandicoot).

are Murri (iguana).

Kumbo (bandicoot) is the son of Kubbi (opossum) : therefore his
sons are Kubbi (opossum).

FOR FEMALES,

(kangaroo) :

therefore her daughters are Kubbitha (kangaroo

her daughters are Matha (opossum)

Ipatha (emu) is the daughter of Butha (emu) : therefore her

daughters are Butha (emu).

IButha (black snake) is the daughter of Ipatha (black snake):
Geo, Robertson, Melbourne,

therefore her daughters are Ipatha (black snake).
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pair ; the murre is challenged to meet their champion ; if he is

The lineal descent thus becores :— victorious in the single combat, he keeps his wife ; if not, he loses

hiswife and perhaps his life ; thus the blood is atoned. But, if he
For MALES. For FEMALES. is & warrior and his superior prowess is known and acknowledged
by his adversaries, they do not encounter him openly, but sneak
Tpai Kumbo Kubbitha Butha about and watch until they can take him unawares, perhaps
pal | { | wleep or stooping to drink ; then they pierce him through with
Muuri Ku})bi Matha Ipatha their spears ; thus again the blood is atoned.
| B S Sometimes the men carry off the wives of others. This we ma;
Ipai Kumbo hurbltha Butha § all aboriginal abduction. \%fhere the husband has been oppressiv};
Muri Kubbi Matha Ipatha A or cruel, the wife probably expects to have greater comfort in her
and so on. and so on., and so on. and so on.

tew relation. On one occasion two men carried off two gins. The one
of the men, being afraid of the consequences of his act, gave back
the woman he had. The other stood and defended himself with
Qbis Leclaman (shield) against forty others armed with spears and
boomerangs. He won the gin.
Sometimes they exchange wives, so as to assort ages better.
One strange social custom exists among them. A man must
Auwt speak to his wife’s mother ; they converse through a third
Awrson. In the Ooalaroi country, a friend of mine one day said
dnddenly to bis black boy, “There's Mary; call her; I want to
Apeak to her” The boy took no notice of the command, and
vhen challenged for this, he replied, “ You know I can’t speak to
that fellow. ¥  But there is no restriction on their converse with
“Bthe wife's father.
q4 A man’s dignity and importance in the tribe are measured by
Bhe number of wives he has, as amongst us by the number of
grvants or retainers. Thus the chiefs have often three or four
‘§vives, while the commonalty have to content themselves with one
AQuly. A white man, who escaped from penal discipline here long
o and lived many years among the blacks, had four wives
Aisigned to him by the head man of the tribe, to carry his bag-
HApge and to do all servile work for him.

Tt is also a curious arrangement in these tribes that every man
in any one class is supposed to have marital rights over ex:r[ery'
woman in the class with which he can marry ; thus every lpal
regards every Kubbitha woman as his wife i1 posse. Hepceha
young man of the Ipai class, as soon as by tribal ceremonfles ﬂe
has acquired the right to marry, may go to .the abode of a e;mh y
of Kubbitha girls and say to one of them, in the presence oi her
parents—

Ngaia coolaid karramulla yaralla
I wife will take by and by.
His demand thus made cannot be refused, and the parents mu}slt
keep the girl until he comes to take her as his wife. Vthnthe
does return, and his presence In the camp is recognized, the
woman whom he has chosen retires to a little distance, constructs
a gunyah, that is, a rude hut of branches and bark of ’c-reles(i
kindles a fire, and sits down within. The bridegroom 18 then le
to the spot by his father or some old man of the tribe, occuple(s1
the hut with her, and without further ceremony they are husban
and wife. But the marriage relation is not always formed in so
peaceful a fashion as this; for there may be a blood feud betweex&
this murri (black man) and the family of the gin (XVOlll%Ell), af}l)
although the parents cannot, according to tribal law, refuse © g
demand when made, yet they do not allow the woman to go a.n(1
signify her consent to the marriage by preparing the gunyah an
the fire. In this case the murri secures the assistance of S(i;\me
young fellows of his own class ; watching their opportunity, they
seize the woman and carry her off by force: thus the ma,rr%a%e
seems to be by capture, but is really the assertion of a right
which the law sanctions.* The man, however, 18 not }1kelyt3
have quiet possession of his bride—the blood feud 1forblds 5 allll
5o the male relations of the Kubbitha assemble and pursue the

(C.) Condition and duties as @ man.

4 The awurre is now subject to tribal government and tribal law.
‘4fe has assumed the position of 2 man and a member of the tribe,
gud is henceforth under authority and answerable to an adminis-
Qmtive and executive power which can punish him for wrong-
Qling. This power—this authority—is, by tribal custom, placed
An the hands of the chiefs—the old and experienced men—an
Aoriginal senate and witenagemot. In the Kamilaroi tribe, at
Qlast, the rank of chief does not appear to have been hereditary ;
4ir & man who showed conspicuous valour as a warrior, or saga-
Rty in counsel, or skill ag an orator, might attain to a seat in the
Junate, while the sons of a chief might lose their father’s place, if
Qley wore found uwnworthy of it Nor are our blackfellows

[l
* T think that the Rape of the Sabines is an instance of this, the blood
foud probably arising from the s 1z of Remus,




224 THE ABORIGINES OF NEW SOUTH WALES,
without precedent in this, for in more civilized communities else-
where, in which hereditary right was fully acknowledged, the
heir to a throne has been set aside because of his unfitness for the

duties of the office ; while, on the other hand, the mere force of

worth and ability has raised a stranger even to the imperial purple. .

The general council of the tribe, then, consists of these chiefs, who
have the sole control of all its affairs, the determination of peace
and war, the power to summon assemblies,and the right to enforce
the execution of tribal punishments. The tribe, if not too small,
is divided into several sub-tribes, each one occupying its own
taurai or hunting and food ground, within which it must strictly
confine itself.* The head man of each of these sub-tribesisa
chief and a member of the Council. When a matter occurs which
demands deliberation, they assemble apart from the camp and discuss
and resolve.
of the old men sitting in a cirele in anxious consultation. As
I passed on, one of them whispered to me not to tell anybody that I
had seen them.” In these meetings the oldest chief presides, and
such is the respect shown to old age that he could carry a

measure by his single voice. The chiefs sit as magistrates to decide .
The punishments -

on all complaints that are brought before them.
they impose are various ; for serious offences against tribal law,
such as the divulging of sacred things, they decree death by the

spear ; if a man has spoken to his wife’s mother, he is obliged to-
leave the camp and pitch his gunyah at some distance from 1t, and -
to remain there for some time; if a husband complains that his
wife is tarwmu (““wanton”), and the council finds her guilty, she
is taken without the camp and exposed there to the insult of all .
who choose to come ; but for smaller offences, the man is ordered -
by the chiefs to stand forth armed only with a Aeelaman or shield -
and defend himself against the spears and boomerangs thrown ab
him by a set number of men varying according to the nature of

the fault he has committed ; only one spear is thrown at him ata

* To illustrate the cogency of the taurai regulation, I give this anecdote.
Long ago, in the Ooalaroi country, one division of the tribe had increased
so much in numbers that their hunting-ground was too strait for them, and

a scarcity of food eunsuned. They therefore sent their messenger to the

adjacent sub-tribe requesting them to surrender a portion of their ground.

This was refused, on the ground that it was against tribal law, and that 3

even as it was, their own {aurai furnished them barely enough of food. The

former then sent back an insolent message to say that they would comeand §

take what they wanted and would leave the others only grass to eat. The
latter replied, that, if so, they would appeal for justice and aid to the
neighbouring sub-tribes. Notwithstanding, the two sections assembled
their forces and met ; as usual, numerous parleys ensued, much talk and
angry oratory ; at last it was agreed that next day an egual number from
each side should fight it out, but when the time for action came, their
courage, I suppose, began to fail them, for the dispute was settled by single
combat., This is the common course and issue of a tribal quarrel.

“ T once,” writes a friend, % came suddenly uponalot
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lt’ull'e zu]v;c'l he is warned each time of throwing ; his relatives stand
: mya gl‘ﬁituli mé:ﬁrestﬁ‘ Idl.l some tribes if the offence is not of any
46, the ofiender’s gin is allowed to st i
i ] y and beside her
; g:;l:f,rtxld armed with ]a conny (“yamstick”) ; with this she stril;g;
1€ spears as they approach. Man i '
& . k . y grievances, howe
ae Islettled without the intervention of the magistra’z-es in ‘;(lefé
wugh and ready way common among schoolboys.” For iilstance
;ma,nlhasb bein found stealing from his neiglfbour, or two men
glorrel about women ; a fight ensues, and with
vhich may happen to be at hand one or the othae nerT e
; the one or th i
; r the other gets
tead broken and there the matter ends. In a set duel %he o}::
, i

the otl.ler, who defends
showering blows until he
: o with his nullah in the
3 ) 1e other succumbs. Someti

i0, in more serious matters the chiefs are not required to illlléif

ene.  If 2 man has by force married g . in violati
kibal law, the woman’s relatives compla&oﬁ)anthl:nzla,ciif;tltzoll;sso f
give back ; if
» & party feud arises which C‘can be apgégs:(rioﬁ?ln )blf
L The following description of such a party battle y\v‘w
2 yr‘l‘tten nearly fifty years ago, and is copied from a private journf;f
—“10th Septemb.er, 1833.—1 was to-day present for the first ti: :
i battle of natives, ten men being engaged on each siclle VLX
fear spot had been selected as the placeaof combat. The two
lands advanced to about thirty paces from each other ; then a
ley commenced in which words got higher and higher Juntil in
peration two or three boomerangs were thrown frem the one
ide ; presently the others returned the challenge in the same way
nd the,n the parties gallantly closed and begail belabouring og(i
guother’s heads unmercifully with their waddies ; three or fogur of
e combatants were soon prostrate, and the blood on their hacks
:owed that the blows had been forcibly applied. Threats dark
‘.’,l deep were now heard, spears were got ready for action anci
e dreadful howl of defiance was raised ; the combatants E’wa'
Pposed each other, but with more deadl I fore.

{pposed ] y weapons than before.
Pt while the sight of blood arouses the va,lorcl»us feelings of (ilhe

Jen, 1t evidently excites the softer sensations of the other sex :
pr now all at once rushed between the parties a hag bearing the
fome of woman ; her eloquence was great if we ma; judge c'from
e noise she made ; she *suited the action to the word ?md the
] orc! to the action’ 5 and a8 often asa man lifted a spear t; throw,
e interposed herself ; her violence was becoming outrageous,
{hen there came forward from the opposite side a woman also
fmed with a tomahawk, and seemed inclined to take sumnﬁr?
feans to quiet, the first intruder ; she, however, was not ' to be‘ :/1
fuunted, for in reply she brandished her stick as though game ’;rz

k ¢ ne te

: sets to work
Bme manner, until the one or
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the backbone. The angry mood, howev;eg‘, 05 these;({:w;gleélcf,lss
y y 1 to threaten, ar

suddenly changed, for they ceased t 2

endeavour to p%eserve peace between their ‘frlends. 1But (fh}?efj;':fé

finding her efforts in this direction unavailing, a.ba,l.lch O%e. hersell

to des;air, and, seizing a tomahawk, cut 1}1(:11 hlead t\Vltcué Sl}lllort st

) ' y intended also to

dreadful manner. Whether she in ) .

existence or no remains an unsettled question, for the tomahaw

was wrested from her hands. .

‘ The female affray was to me by far the most aml}snig part c:)ft ;1::‘
business, and no London fisherwomen c.ould have assallclac one a:;
with greater seeming virulence, or with more ready ?,]ilg'ua.b . e

“The one party had hawks’ feathers, stuck in their hair—a

M 2
sign that their intentions were deadly.

In some tribes when a blood feud has to be atoned, the W(h:le
totem (say, Dblack-snake) of the aggressor meets the Zotem seg’t,; E
ba.ndicoot),of the vietim ; champions are selected to represent

each side as above, and the remainder of the men of these fofems
are spectators.

tribe. i
i fluent of speech and a goo
lic messenger. He must be a man d a g

}c)rl';‘]iféfl;'. He passes in safety between and through hostile tribes,

red net which he wears round his forehead.

is tri enem;
message from his tribe, he approaches tllx.e camg)eof the Y,
and makes his presence known by a peculiar cooee,

several days to receive their reply.

whole tribe of white men.

In some parts of Queensland, the tribes use “message stick&]: Avater are supplied to him and a profuse
n S - - - e

i i 1 n shape, wit
These are pieces of bark or of thin split wood, oblong Iln e £e, iy
intelligible to them these nicks and dimpled marks indicate

the number of men and women about whom information is wanted

nicks on the edges and marks on the flat side.

or sent.

4 draws the disease from

¥ vho sucks the part and in a little
4 asmall piece of quartz, which he says
The council of chiefs also appoints the public ofﬁcﬁrsaﬁfl”t};i .
The principal of these is the marbull, the er . £ :
o stone was thrown at him and into him
f malevolent spirit of some blackfellow, whose

for his person is inviolable, and he is known to be a herald by the ¥ aain 5 boy has his foot burne d; the Koradio seks messoas F
or hi @ ,

Charged with a. 3

Y, 4 wound must heal.

This brings Jthese means of cure, and do not like to

around him all who are within hearing of hislcall H hek sits Od?i“'; ‘g nonsense,
. ; ; r & long time,* nor do they speak a WO 10 4 7R . : :

il'ld é‘?{lﬁrizsis;lfi?tf)%lgze isgloosed’ and then his eloquence is like 4 spot, relieving each other, until the patient is out of danger.
i : : S :

alﬁpid torrent ; he is listened to with the greatest attention ; the

chiefs consult, and he waits there for the night or perhaps for

o him until it is

Jand death at will, to bring
Jother similar things,

ke has come ; he is allowed to choose his own time to speak.

* 1t is always a grievous violation of native etiquebte to ask a man why § by turning themselves
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Thus it is that the chiefs administer the affairs of the tribe and

maintain the order of the community. Those whom they govern

hold them in the highest estimation.” But other classes of men of

great influence in the tribe are the koradjies or “doctors,” and the

3 “wizards” who are supposed to deal in magical arts. These men

4 have no share in the government, although a chief, if he is so
inclined, may practice as a Koradjie.

4 The favourite mode of cure in disease is the sucking of the part
affected.  And here the Koradjie is both a mountebank ang
successful practitioner, for there is no doubt that his method will

{ often work a cure, for, like a sinapism or any counter-irritant, it
its seat in the inner tissues and makes it

depart through the poves of the skin. But, along with this, they

endeavour to secure the curative influence of imagination and
therefore work upon the credulity of their patients. A man hag

2 pain in his arm or a lump in his side ; he applies to the Koradjie,

produces from his mouth

is the pain or the magic
arm ; or hie shows a round
pebble from the man’s side 5 the patient firmly believes that this
some days before by the
grave he passed ; or

3

{ cause of the pain, extracted from the

and brings out of his mouth a large piece of charcoal, and now the
The blacks firmly believe in the efficacy of
be told that it is all
The sucking however is really effective in the case of
make-bites ; two or three Koradjies continue ‘sucking the bitten

They have also some rational modes of cure; they gather herbs,
the virtues of which it is part of their profession to know, and

A ive them to the sick man, who prepares them according to their
i i g 3 is likewise .§ 4
23 whe rrying a white man’s message is likewd 4 ' ‘ : '

HA ﬂ{?ﬁo)oj ;a\;sh zflmlfeciivle)n tz}ju‘ough a hostile territory. He carries § bath for a heavy cold which other remedies have failed to dislodge ;
allowed ss safe even 1 Janis 4
in hi i kW tch at the end and fixe
in his hand a piece of stick with a no 2 n J
this is a piecepof white paper having the message written on if, 3

To attack or injure this messenger is to raise a feud with the

directions, and applies them externally. They also use the earth
for 2 bath, they dig a hole in any loose

moist earth which they
an find, and

place the patient in it, filling in the earth around
up to his neck ; he continues in the bath four or
$fve hours, and during this time he shouts for pain ; drinks of
sweat is induced. The
strong recover, but sometimes the patient dies from exhaustion.

The wizards are a more dangerous and dreaded class of the com-
g nunity than the doctors. They are believed to cause sickness
or drive away rain, and to do many
They pretend to have converse with the
girits of the departed ; they can climb into the sky by ropes or
into birds ; there they talk with the ghosts

qad get knowledge and assistance from them. Sometimes the
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spirit of an animal, such as the native bear, would enter a w1z.arg‘,
who thenceforward could speak cm_wgb'oree sOngs as one Lnsﬁp}l:‘eis
In all these experiences of our l}utla,te‘d nurirt, now tha ule.
a member of the tribe, there is nothing unique, nothing s0 Eec of:
that it may not be found, in essence at least, in other sav 2,09 c]1 v
munities, Having therefore thus stated a few facts to Is 0
the conditions under which the maerre continues to live, 1 pass
on e 1II.—TrE PERIOD OF OLD AGE. N
Tere we meet with an amiable feature of the aborlgu.x;i
character ; they never desert their aged or trelz;t kth(inzl a;:;ut
inhumanity. Many a time have I seen blind old ;)1 ) 1e L about
by the hand, as carefully and patiently as a,'moth.erlea ia,re-
child ; if his guides were offered food, Bo_ko }'ecelved 11s due sha o 1;
even the glass of rum was held to his lips that he ’;oo mig ¢
have his mouthful of it. From their carliest years the );011111‘3
people of the tribe are taught to rcsp'ect‘the old, and 1;0111561 o ke
duties laid upon the mnovice 1n his mst.rt}ctaonh fm ; 3:3 o
requires him when a s?ccessft}cll huntgrai;ﬁl};;%l;gmt e best o
lay it at the door of the age .
PreS};]?ll}edof grur blacks are long-lived. Iknow of ‘one or t‘,YOI who
are supposed to be over eighty years of age; ﬂ" another, sa;l};ssa
friend, must be nearly a hundred years ol age 1rom all accgu i’
but wherever they are brought into contact with the vme:s[ o Wtold
men, as in our larger towns, they die off very rapidly. am
that in the Maitland district fifty years ago there was a wa.rr};)(li'
known as Jimmie Jackass ; he and his son and grandson all di
ithin thirty years. )
Wliilno‘l:dlgeisgn, when no longer able to follow the camp asl 1};‘311102768
about from place to place, and evidently near d_e1ath, is le S}? g
suitable spot in charge of one or two others; if a Woman,1 . ];30 :
tended by 2 woman and a girl; if a man, hy a man an(, o ):
When death comes, they dig the grave and inter the body or other-
'y it, and then rejoin the camp.
" B’I‘ehléugl{;clz’s bury in ang* soft ground which may hapl?en to be’
near, but some tribes, as those on the ?gterson anq the Ulpliei'
Bogan, have regular burying grounds Wnich have beetn usicl : ](;e
generations, and nare considered sacred.  To ‘El}‘ese a c01—'p]se will i
brought from the distance of many .mlles. “My blaclx‘ )c::y,l ”sayI
a correspondent, < wishes to be buried where he was reared.

need not compare with this similar practices and desires in all ages

and countries. ) N -

VWherever a tribe does not inter the dead, the body is snnp);
wrapped in two sheets of bark, which are secured with cords o
kurrajong;¥ it is then placed in a hollow tree.

* A native tree with very tough twigs.

§lower Guinea.

. C fuchantments of an enemy. At the grave they ask the corpse
If interment is the

e e
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4 practice, a grave is neatly dug, round but not very deep, and a
4 friend goes down into it and tries if it is suitable.
4 the meantime has, while warm, been made into the form of a ball,
o knees to chin, and tied up in bark ; it is brought to the grave,
4 but before it is lowered into it, a wizard, standing by, questions
@ the deceased and asks him who caused his death, and so on, to
which answers are given by an old black on the other side. When
4 the body is in the grave, weapons and articles of clothing are

The body in

placed beside the dead man,* all present, and especially his rela-
tives, contributing something ; the women and men then utter

4 pitiful yells and cut their heads till they stream with blood ;
@ then all is covered up, and the company departs.
y for the dead is continued for three or four months ; the relatives,

The mourning

mostly the women, smear their heads with pipeclay, and at supper
time and at night raise loud yells and cut their heads with toma-
hawks or knives ; the streaming blood is left to dry there.

Elsewhere the grave is like ours in shape, and the body is laid in
flat, on a sheet of bark ; above the body is another sheet of bark
and then grass, logs, and earth, the earth on the surface being
left in a mound somewhat in shape like a halfmoon ; the trees
also near the spot are decorated as in the Bora ; the chiefs are
sometimes buried in the Bora ground. In one part of Queensland
two sticks are set up in the ground near the grave; each is about

12 feet long, shaped like a nwllah and painted red ; their tops
A wre covered with the fine white down from the cockatoo.
#} Kamilarol country, not only is the bark of the adjacent trees
§ narked with devices, but another grave is dug and no body placed in
qit; this they do, the blacks say, “to cheat the Krooben.”
‘§ Krooben, as I have already explained, is a malevolent spirit that
Avanders about at night and carries off little children from the
Jamp ; and “cheating the Erooben” seems to imply that he also
Qtears and devours the spirits of the dead. A correspondent tells
dme that “the Kiilin tribe (Victoria) believed that each man and
Jmimal had a mardp, ¢ ghost or spirit, which could pass into other
Jlodies ; the marip of a man could, during his life, leave his body
‘A sleep and visit others in dreams ; after his death it was sup-
Aposed to wander about, revisit the grave, interview the mairips of
qits living friends in dreams, eat up the remains of food left lying
Jsbout, and warm itself at the night fires.
Jvas seen sitting on a grave with a broken spear in his hand, he

In the

The

Thus, when Buckley

was naturally regarded as a murdp come back to visit his body.”

Something analogous to this is found among the blacks of
‘When a man dies, they ascribe his decease to the

* Thus they show their belief in a life after death, as many other nations

4d.
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who bewitched him, who took away his life ; why he departed,
was it because he was dissatisfied, and soon. They believe that souls
pass into other bodies, but that the deceased still lives in another
state, and therefore they inter with him most of his effects and
valuable presents from his friends. They believe also that the
wizards by their incantations can raise the dead man, and make
him hunt and fish and work as a slave for them ; therefore, they
erect at the burying ground a wooden image of the god who is the
guardian of their dead ; thus the wizards are foiled. Is this the
meaning of the carvings on the trees and the red sticks at the
graves of our aboriginals 1

Our blackfellows desert their camp where one of them has died;
50 also do the Hottentots. An explanation may be found in a belief
shared by many ancient nations, but most developed among the
Hindus—that when the ¢gross body” is laid in the grave, or
burned, the soul still lives in a material form, but that at first this
is only a “subtile” not a real body, and therefore restless and
miserable—a foul wandering ghost ‘ unhouseled, disappointed,
unaneled,”—so miserable as to have delight in doing malignant
acts and taking revenge on all living creatures. Hence, also, of
old, among various nations, savage and civilized, funeral rites were
renewed ab various intervals, for it was by these that the soul
gradually attained to the possession of a real body capable of en-
Joying its new life.

To illustrate the funeral arrangements of the Gringai tribe, I §

again quote from the private journal to which I have already
referred—King Jackey’s funeral, August, 1833. “A long neck
of land is here formed by the junction of a creek with the river,
and the extremity of it, surrounded on three sides by the brush,

There were about a dozen or more of blacks squatting or standing
around, and amongst them the father, mother, and several brothers
of the deceased. The parents were howling in company, the
man’s voice resembling the three sounds a-—— @ ar, long
dwelt upon ; the female’s more treble, like ¢t—— ou——. This
noise they kept up without intermission. The body itself, trussed

up in as small compass as possible and wrapped in rugs, was on the |

ground about 4 yards from the grave, supported by two relatives,

who, as they bent over it on their knees, gave full tokens of their ;

grief and affection. The digging being finished, the sexton went
to some of the youngest and freshest-looking trees, and, breaking
off the small leafy branches, proceeded to line the grave with them.
‘When this was done, the brother of the deceased descended to try

Jenough ; the howling continued all the while.
4 placed carefully over the body, and the old men stretched them-
Jselves at full length on the ground and howled dreadfully. One of
Jthem at length got up and took a piece of bark which he placed
ac_ro}?: the grave and stretched himself on it, crying with all his
4 might.
4 the filling up of the grave.”}
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§ whether the grave was comfortable, which he did by lying in it in
4 the position the body was to occupy. Some slight alterations were
9 reqqn‘ed, and when these were made the younger members of the
4 family came forward and, surrounding the corpse, lifted it from the
4 ground. While doing this they gave a great shout and blew with

§ their mouths* and waved with their hands over the body. These

{ same observances were repeated while the body was being lowered

into the grave, where the brother of the deceased had already

3 placed himself ready to receive the body and to lay it carefully so

hat not a particle of earth should touch it. The shout then set up
y all of them was awfully deafening. The old father, rushing by
me, seized a tomahawk and cut his head in several placest until
the blood gushed in quantities from the wounds. Another old man

1 snatched the instrument from him and covered his own head with

ashes ; three or fO}lr did the same, some most viciously, while
others seemed to think that a very little of that sort of thing was
Bark was now

I then left them, nothing of the ceremony remaining but

. +
_An instance of the affection of the black—savage (can we call
kim so ?) attended the burial of King Jackey.  His mother could

420t he induced to leave the spot ; she sat there refusing food until
ome morning she was found dead on the grave!
{beside her son, and not long after a little dog that had belonged to
4 the old woman was also found dead on her grave.
was the place of interment, as pretty a spot for the purpose as 1 §
know of anywhere. When I approached I saw an old man dig- 3
ging the grave ; this was a most laborious task, for the ground was 3
very hard, and the only tool he used was a tomahawk. The form |

of the grave was oval, and the depth when finished short of 4feet. §50, ¢ "1 i1 conclude with one or two specimens of aboriginal

She was buried

e f : These are facts.
These, then, are the chief points of interest in connection withold
age, death, and burial—the third and last head of my subject.

And now, as thisessay has already swollen to unexpected dimen-

mythology which, I believe, are entirely new. Our native races
are attentive observers of the stars; as they sit or lie around the
camp fire after night-fall, their gaze natwrally turns to the

{starry vault above, and there they see the likenesses of many
4things with which they are conversant in their daily life—

joung men dancing a corroboree (Orion), and a group of damsels
looking at them (the Pleiades), making music to their dance—the

*The blacks do this also when they are driving away the rain-cloud
They rub their hands together, and looking up puff awa; yth i o~

1 Cf. 1 Kings xviii. 2§ ; also Deut. xiv, gl. PP v ihe wan.

T Ong mode of burial seems to be more honorable than another, for
vhile King Jackey was buried trussed up, others have been buried at the
same spot only wrapped up in bark at full length.
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opossuin, the emu, the crow, and so on. But the olc}) m‘en l(l)f
the Gringai tribe say that the regions © above the sky alelt ‘e
home of the spirits of the dead, and that there are fig-trees there
and many other pleasant things; many men of their race are

there, and that the head of them all is a great man, Henee ; he is 4

not visible, but they all agree that he is in the sky. A great;t
than he is the great Garaboon, or Garaboong, who, while on eart,
was always attended by a small man ; but _now the two shine as
comrades in the sky—the “Heavenly Twins. Both Garaboong
and Menee are < skeletons.” In his mortal state Garaboong was a
man of great rank and power ; he was so Tjall that his feet could
touch the bottom of the deepest rivers ; his only food was snakes
and eels ; one day, not being hungry, he buried a snake and taﬁn
eel ; when he came back to eat them he saw fire issuing fr"om the
ground where they were; he was warned by his companion, tie

Tittle man, not to approach, but he declared he did not fear the

fire and boldly came near; then a whirlwind seized him and
carried him up “above the sky,” where‘hle %nd his companion
still are and “ can be seen any starlight night. ]

These two legends are interesting. ~Menee is t0 them the faithfu
and king of the black races, whom he now rules and will rule m

. © ol "_ 3
spirit-land ; he was once a mortal, but now he is a “skeleton”—a

spiritualized being, without flesh and hlood. I observe that his

name, strange to say, is exactly the same as that given on the |

DLieroglyphic inscriptions to the first king of Egypt, Menee——’?y
Herodotus called Menes—the head of the First Dynasty of mortals.
He was a public benefactor, for he exeguted several 1mporta.nz
works, and taught his people the worship of Phtah, the grea
artificer-god of Egypt (Herodotus IT. 99). He must hz.weiv Is.ome
mythical relation to the human race, for in Greece he is ! mos(i
king of Crete, * Minoia regna,” author of many u‘seful laws,l ans
afterwards a judge of the shades of the de.ad ; In (rree'cel ‘gIdso, he 13
Minyas, the founder of a race of heroes ; in India he is Menu, an
in old Germany Mannus. )

The story of Garaboong seems to correspond with that of the
Dioscouroi—Castor and Pollux—who also were mighty heroes
and benefactors of mankind. The ancient Germans (Tacitus,
Germ. 43) worshipped them in a sacred grove and callec(:1 theuil;
Alcis, which may mean the “mighty” ounes, tall as the deepes
rivers. ‘

How have our blackfellows come to have the name .Menee and
such a myth about him. Are the name and myth invented b{{
them, autochthonously ¢ .Are they not rather a survival—derive
from a common origin—of traditions which belong to the once
undivided human family. . .

In conclusion, let an}z one ask me how it is that our aborigines,

if they are of such an origin as T assign to them, have sunk solow °
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4 in the scale of humanity as to be regarded among the most
A degraded of the races of men. I deny that this estimate of them
4 is well-founded ; on the contrary, I assert that it was formed long
4 ago by those who imperfectly understood the habits and the social
4 organization of our native tribes, and has been ignorantly passed
4 from mouth to mouth ever since ; that, when these are thoroughly
fexamined, our blackfellows are not the despicable savages that
4 they are too often represented to be, They have or had virtues
@which we might profitably imitate; they are faithful and
4 affectionate to those who treat them kindly; they have rules of
qfamily morality which are enforced by severe penalties; they
show the greatest respect to age ; they carefully tend and never
glesert the sick and infirm ; their boys are compelled to content
A themselves with meagre fare, and to bring the best of the food
4 vwhich they have found and present it to the aged members of the
giribe and to those who have large families. I am assured by one
4 vho had much intercourse with them for thirty years that he never
@imew them to tell a lie and that his property was always safe in
Yiheir hands ; another, who has been familiar with them since he
Jvas a child, says :—* Naturally they are an affectionate, peaceful
{reople, and considering that they have never been taught to know
{right from wrong their behaviour is wonderful ; I leave my house
4open, the camp close by, and feel the greatest confidence in them.”
3 Then, again, although the material civilization of the world was
4oommenced by the race of Ham, yet the task soon fell from their
qbands, for morally they were unfit for it; for the conservation
qud first dissemination of a pure and undefiled religion we are
findebted to the race of Shem; while the sons of Japheth have
Yone forth to rule the earth and the sea—audax Japets genus—
{ud to spread the blessings of good government and the arts and
Juventions of an enlightened age to the remotest lands. The
{Hamites, on the other hand, have continued to sink in the social
frale, have been persecuted and oppressed oy the other races, and
qlus debased ; and wherever, as in our island, the sky above and
Jhe earth beneath have conspired to rvender the means of life
qreagre and precarious, there the process of decay has been
Jucelerated, and physically their condition has been very low, but
il among their social institutions there are traces of better
hings. 'Would that we had a full record of what they really are
fkfore they pass away from among us !




